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Australian Basques
The three Basque Provinces in Spain had long been the site of struggles for regional autonomy. Basques constituted one of Spain's most numerous emigrant communities during the early twentieth century, and settled in countries throughout North and South America.
2 Smaller numbers also arrived in Australia, initially settling in Sydney, before a significant proportion moved to the country's north in the years prior to World War One. 3 In the interwar years, Basques established themselves as successful farmers in the sugar cane industry, and lived in coastal communities from
Townsville to Mossman, north of Cairns. They were not the only Iberian group in Australia's north, but the Basques formed discrete communities that were geographically distinct from other Spanishspeaking populations. 4 In the interwar period, almost four fifths of Ingham's Spanish population was
Basque. In contrast, barely one in eight of Innisfail's diverse Spanish population were from the Basque Provinces and half were Catalans.
The community of Basques rapidly established patterns of chain migration that focussed on the Basque province of Gipuzcoa, from whence the overwhelming majority of Australian Basques new arrivals to Queensland had travelled directly from their birthplaces in the hills to the east of Guernica (a region that formed the border between the Basque provinces of Bizkaia and Gipuzkoa).
5
All emigration to Australia ceased on the outbreak of the Spanish Civil War. The Australian expatriate community became acutely concerned as the Provinces soon became the front line in the conflict, before falling to the Nationalist forces in 1937. Still more troubling were the rumours of the bombing of Guernica that slowly reached Australia. The event was easily viewed from the hills and villages surrounding the town; a region from which almost all north Queensland's Basques had emigrated. The event could not be confirmed until the war's end, but rumours (and eventual proof that parents and friends had been killed) served to reinforce historical narratives of a rapacious Castilian Spanish imperialism amongst the Australian Basques.
6
The decision to align with the Republican Government proved fateful, and the victorious Although the men did travel to outlying Spanish families in northern Australian townships, they were mainly focused on serving the Anglophone community.
19
A large majority of these interwar men were Castilian, in common with most Spanish priests, and lacked cultural relevance for the ethnically diverse Spanish-speaking populations of north Queensland. Rather than provide a mnemonic bridge to former homes, for example, they reminded the many Catalan Australians of the rapacious Church-state alliance that had precipitated their initial emigration. 20 Basques largely ignored the priests' ministrations as well, partly because they did not live close to the priests' base in Cairns, but also because of their desire to distance themselves from symbols of Spanish imperialism. In fairness, the interwar priests had been given a clear mandate to prepare for their Philippine posting, and were never intended to act as proxy chaplains to Australia's Spanish communities. They did represent one of a number of channels that connected the Australian and Spanish Church.
Most of the clergy in the Basque Provinces were ethnic Basques and viewed local regional separatism and religious identity as inherently linked. 21 The Basque Church's strength lay in its longstanding integration into the fabric of local and individual identities. 22 In contrast to many Basque priests, Spain's episcopal hierarchy aligned closely with Franco until the 1960s, and the dictator invested considerable effort in associating his government with conservative Catholic morality. Government attempts to increase the number of people speaking Castilian were articulated as exhortations for people to 'speak in Christian' rather than the regional languages. Towards the 'Australian Way of Life'
Religion offers the clearest example of Basques' reaction to other Spaniards and sense of historical injustice. It was not the only instance, however, and a process of differentiation occurred in a variety of areas. Basques sought to preserve a sense of cultural security that was predicated on difference from other Spaniards. It was also based on a desire to distance themselves from local stereotypes of southern Europeans. They were aided in this by the success and perceived industriousness of the Basque farming community, and by Ormazabal's presence. Their efforts to accrue whiteness can be seen in their enactment of social difference to the wider Anglo-Australian audience.
Queensland's northern Basques recognised the cultural capital afforded by their Catholicism.
Basques drew deliberate attention to the historical parallels between the Irish and Basque people, pointing to a shared religious faith that was closely aligned with separatist sentiment and a supposed ethnic affinity as pale-skinned Celts. The presence of a distinctive religious identity was used in various social contexts. Ormazabal's legitimating presence helped to initiate a number of community social events that would grow and resonate with the wider local community over time. court, by taking him to the Mendiolea farm where improvised games were already played regularly.
The publican agreed to build the court having noted the large crowd that had gathered to watch the fast-paced game, and the prodigious amount of alcohol that it consumed. 60 The court was opened in Sports' centrality to Basques' local identity had been emphasised on the opening of Trebonne's handball court, when an exhibition game was performed to a packed audience in traditional Basque clothes. Balanzategui notes that the headline annual competitions were reserved for Basques, although local non-Basques were permitted to play on other occasions. 68 The court became the focal point for the Basque community, and weekend dances in the small township regularly attracted over 200 Basques. 69 The appropriation of public space in Trebonne acted as a counter-point to events in the Basque Provinces, offering the emigrants a prominent community profile through which to challenge the actions of the Franco regime.
The Trebonne court also offered the Basque community tangible connections to the Everybody counted out loud: 'one!'…. Up she went again. Right this time! 'Thirteen!' The count went on. The din was terrific. In their passionate involvement, the spectators seemed to be trying by the sheer power of their vocal chords to help raise that cruel weight over those last agonizing inches onto the now-bleeding shoulder.
71
Spectators did not only include journalists however, the local Irish doctor and parish priest were also honoured guests. Although most participants in the competitions were Basque, the wider community was encouraged to view the sports and participate as the crowd. On at least one occasion, Anglophone locals were permitted to try to lift the weights as a demonstration of the tasks' arduous nature and the Basque men's skill and strength.
71 'The Basques: Strongmen of the Canefields', 18 October 1967, People, 13.
The reception of the sport and festivities were central to their purpose. The Basque emigrants consciously selected those sports connected to the Basque concept of indarra. This force of physical and spiritual endurance was usually projected across the Basque homeland, and was associated with channelling pain and masculine power. 72 Sporting participants who displayed indarra embodied communal empowerment, but spectators also contributed to the force and used the sporting occasions as 'an external projection of indarra'. 73 The sporting display of masculinised prowess resonated with Anglophone Queenslanders, who already associated the Basques with north European values. The sports complemented Queenslanders' rugged culture of hegemonic masculinity and dominance over the environment. Basque identity was validated by the approving recognition it received from Anglophone locals, who praised the Basque 'migrant settlers, who are in many ways more Australian than the Australians'.
74
This comment is instructive of Basques' successful projection of difference to the wider community. Mark Lopez has characterised the 'Australian Way of Life' in this period as being 'the acceptance of distinctive Australian values of mateship, fair play, independence of spirit, selfreliance and a fair go for everyone.' 75 In each of these areas, Basque sport, religion, and culture thrived on social signifiers that created bridges to Anglo-Australians. Rather than critique the Basques' close ethnic bonds and community as representing a failure to assimilate and perpetuating a separatist political agenda, Basques were praised by locals for accepting 'Australian' habits.
Conclusion
The experience of Civil War and dictatorship wrought ongoing violence and cultural trauma on Spain's disparate emigrant communities. This article is based on a case study community of Basques, who had predominantly been born in the hills surrounding Guernica. The Australian community sought to differentiate themselves in a number of ways from the Spaniards whom they judged culpable for the atrocity. The article does not suggest a profound antipathy between Spanish
